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Abstract: This paper aims to explain about Islamic education in an anthropological perspective. 
This paper needs to be raised  considering that anthropology is a science about humans, especially 
cultural anthropology that considers that humans are cultured beings. In this paper found 
similarities that  Islam and anthropology have similar views related to Islamic education. These 
similarities are seen in the similarity of views on human concepts. Human beings as beings who 
have potential or fitrah are equally recognized by anthropology and Islam. Similarly, in educational 
activities, between Islam and anthropology also have some subtantive similarities. Education 
should be adapted to the culture around. This is because in addition to anthropology wants such, 
it turns out that Islam also highly appreciates those who appreciate its culture, of course cultural 
culture that is not contrary to the principles of Islamic teachings. In the end, the anthropological 
view of Islamic education directs that every educational activity can not be separated from the 
cultural aspects that apply both in terms of educators, students, educational objectives, educational 
methods, and educational context / environment. 
 
Kata kunci: Islamic education, anthropology, culture 
 
INTRODUCTION  
The success of one's life in carrying out his duties as a human being is one of which is 
determined by the educationalaspect. Because, education is able to form superior attitudes and 
characters what else islamic education  1. Therefore, an activity called education should be able to 
meet the needs of every individual involved in it. The heterogeneous needs of each individual 
should be the main reference of education providers in organizing education. This is because the 
need is very closely related to culture. Different cultures will affect one's needs and outlook on life 
With the development of things in this modern era such as technology, information, and 
communication, education looks as if it is starting to move away from the native culture of 
Indonesian society. What's more, education in urban communities seems to have been very far 
from the value of eastern culture. In fact, if observed more deeply, this will lead to the deterioration 
of the nation's morale and the emergence of moral degradation, especially among young people 
and young people. In other words, education including Islamic education should always pay 
attention to the local culture as long as it is not contrary to Islamic teachings, and in line with the 
national educational ideal of creating a smart and advanced nation's life. In addition to being 
determined by modernity in various aspects of life, the development of an educational activity in 
a particular region is strongly influenced by the construct of existing society, both in terms of its 
culture and in other aspects including in terms of religion in this case (Islamic education) of course 
Islam.  
 
1 Melly Latifah and Neti Hernawati, “Dampak Pendidikan Holistik Pada Pembentukan Karakter Dan Kecerdasan 
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Anthropology, as Clifford Geertz argues2, will provide interpretations of the religious 
activities of a particular religion. Of course, if the discussion here is Islamic education, then what 
is expected is the answer to the question of how Islam is viewed from anthropological glasses as 
well as its contribution in education in this modern era. As an offer, education including Islamic 
education in its implementation should be able to adjust to the socio-cultural conditions of the 
existing community. An education that does not want to pay attention to the local culture, will 
gradually have a bad effect on Islamic education as well as for existing cultures. Likewise, the role 
of culture for educational activities is very urgent. Therefore, by looking at the existing background, 
coupled with the lack of discussion related to this theme, it is considered necessary to discuss a 
theme of Islamic education in an anthropological perspective. Furthermore, with the 
anthropological view of Islamic education, it is expected to open a new understanding that 
education is a form of unity from various branches of science.. 
 
LITERATURE REVIEW 
Anthropy and Islamic education  
In The Indonesian Dictionary, anthropology means the science of man, especially about 
his origins, development, customs, and beliefs in the past 3. Anthropology is derived from the 
English "anthropology", meaning "science of man". In the beginning the term was used in another 
sense, namely "the science of the characteristics of the human body" or referred to as "anatomy") 
4 . If you look at the definition according to Koentjaraningrat above, then the object of 
anthropology is human or even ever also the human body. while Clifford Geertz asserts that the 
object of anthropology is culture. Thus, it could be anthropology according to Geertz is a science 
about culture or culture. Anthropology according to Geertz should explain in detail the meaning 
of the movement or a symbol that is usually different from its appearance. Anthropology began in 
the XIX century as a study of human origin. This anthropological research includes the search for 
surviving fossils, by examining the families of animals closest to humans (primates) and examining 
what human societies are the oldest and survive, such societies are called primitive societies 5. 
 
Division of anthropology 
Anthropology is broadly broken down into two parts, namely physical 
anthropology/biology and cultural anthropology 6. Physical anthropology in a special sense is part 
of anthropological science that tries to achieve an understanding of the history of the occurrence 
of various colors of human beings viewed from the point of view of the characteristics of the 
body, who use as research material body characteristics, both birth (phenotypic) such as skin color, 
color and shape of hair, skull index, face shape, eye color, nose shape, height and body shape, as 
well as deep (genotypic), such as blood group and so on 7. Thus, physical anthropology emphasizes 
more on the physical aspect of human beings, and not discussing humans in their capacity as social 
beings and cultured beings. The second type of anthropology in general is cultural anthropology. 
Cultural anthropology is a large branch of general anthropology that investigates cultures in general 
and cultures of various nations around the world. This science investigates how man was able to 
 
2 J. Milton Yinger, Clifford Geertz, and Douglas Oliver, “The Religion of Java.,” American Sociological Review 
(1961). 
3 Pusat Bahasa Departemen Pendidikan Nasional, “Kamus Besar Bahasa Indonesia Versi Online,” Kemdikbud. 
4 Koentjaraningrat, Beberapa Pokok Antropologi Sosial (Dian Rakyat, 1990). 
5 Latifah and Hernawati, “Dampak Pendidikan Holistik Pada Pembentukan Karakter Dan Kecerdasan Majemuk 
Anak Usia Prasekolah.” 
6 Abd Shomad, “Selayang Pandang Tentang Antropologi Pendidikan Islam,” Jurnal Pendidikan Agama Islam 1, 
no. 1 (2004). 
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culture and develop his culture throughout the ages 8. Cultural anthropology is fragmented again 
into many so that it becomes specialties, including educational anthropology. As with most 
anthropological studies, educational anthropology seeks to develop useful generalizations about 
humans and their behavior in order to gain a complete understanding of human diversity, especially 
in the world of education. The study of educational anthropology is the youngest specialty in 
anthropology. After the 60s in the United States more and more expertise was needed in 
anthropology to examine the problem of educational problems, so educational anthropology was 
then considered to be independent as an official branch of anthropological specialization 9. If you 
look at Shomad's presentation above, it appears that what anthropology highlights in the world of 
education is human beings. This is no different from Islamic education which in some books 
always starts the discussion about human beings. Thus, in this discussion the first and main 
discussion is the discussion of man. 
 
People and culture in Islamic education 
Human being  in the view of Islamic education plays a very urgent role. Its explains that 
humans are creatures that can be educated and educated, while other beings are not. In this 
potential man can be the subject and object of self-development. Education must also be based 
on human potential, because human potential will not be able to develop without external stimuli 
in the form of education.  
Dnature anthropological view, man is a social being (hayawān ijtimā‟ī), who are in groups 
and society and depend on eachother, to survive and and meet the needs of his life. The thing that 
distinguishes man from other beings is that man is a cultural being (hayawān tsaqāfī). Humans 
create and transfer knowledge, and together maintain a tradition of thinking and behaving. They 
create things that other beings cannot create, such as complex equipment, formulating monetary 
systems, appointing or electing political leaders, mating with each other, performing religious 
rituals, lending property, collecting debts, or attaching certain symbolic values to their various 
activities 10. 
B. Tylor explained that culture is a whole complex that includes knowledge, belief, art, 
morals, science, law, customs, and other abilities and habits obtained by humans as members of 
society 11. That is, indirectly this explanation indicates that man is a very dynamic being who is able 
to study all the events of the universe so as to make man a perfect being among other beings. 
According to Islamic view, culture is a manifestation or manifestation of all human activities as an 
effort to meet the needs of his life 12. Human beings and cultures are inseparable entities, and 
human beings are supporters of culture. Even if man dies, his culture will be inherited for his 
descendants, so on 13. 
 
Islamic Education in Anthropological Perspective 
The educational elements include students, educators, objectives, methods, and 
educational context/environment.  
Educators and Learners in Islamic Education Related to educators and learners, certainly 
can not be released from the talk about humans, more specifically about human nature. Educators 
 
8 Herman Wicaksono, “Pendidikan Islam Dalam Perspektif Antropologi,” MUDARRISA: Jurnal Kajian Pendidikan 
Islam 8, no. 2 (2016): 201–228. 
9 Shomad, “Selayang Pandang Tentang Antropologi Pendidikan Islam.” 
10 H Mahmud and Ija Suntana, “Antropologi Pendidikan,” CV Pustaka Setia, Bandung (2012). 
11 I P S Sidi and B N Setiadi, “Manusia Indonesia Abad 21 Yang Berkualitas Tinggi Ditinjau Dari Sudut Pandang 
Psikologi,” Diakses dari Web: http/lwww. himpsi. org., pada tanggal (2007): 1–2. 
12 Latifah and Hernawati, “Dampak Pendidikan Holistik Pada Pembentukan Karakter Dan Kecerdasan Majemuk 
Anak Usia Prasekolah.” 
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and learners are two elements in education played by humans. In this case both are the elements 
that most often have interactions either directly or indirectly. Educators and students in this regard 
are always involved in cultural activities, especially educational culture. The Prophet (pbuh) said as 
narrated by Abu Hurayrah , "Noone isborn unless he is born in a state of purity (fitrah), then his 
parents make him Jewish, Christian, or Magi 14. Indirectly the above hadith indicates that every 
newborn human being has several potentials, including the potential to be educated. From the 
existing potential, it will depend heavily on the figure who is able to direct his potential, whether 
it will be taken in a positive direction or taken in a negative direction. 
With the expression that both parents will make it Jewish, Christian, or Majusi is an 
indication that the role of educators is very determining the development of potential owned by 
learners. Although the hadith mentioned is both parents (biological parents), but in 
contextualization, certainly not only refers to both parents biologically, but refers to anyone who 
has a parent role for each student either formally, informally, or non-formally.  
Samsul Nizar 15 as quoted by Mahmud explains that educators are responsible for the 
efforts of physical and spiritual development of learners in order to reach the level of maturity so 
that he is able to carry out his duties of humanitarian duties (both as khalīfah fil ard and "abd) in 
accordance with the values of Islamic teachings 16. 
The students according to the Sisdiknas Law Article 1 paragraph 4 are members of the 
community who seek to develop their potential through the learning process available at certain 
pathways, levels, and types of education 17. In Islamic education, students are not only children, 
but also adults who are still developing, both physical and psychic. This is in accordance with the 
principle that Islamic education ends after a person dies. In Islamic education, educators are the 
ones responsible for the development of learners with efforts to develop all potential learners, 
both affective potential (taste), cognitive (copyright), and psychomotor (initiative). 
Thus, students are expected to be individual figures who have the ability to taste, create, 
and initiative. That is, if viewed in anthropological terms, an educator must be able to make his 
students into a cultured figure by developing aspects of taste, copyright, and initiative. Selo 
Soemardjan and Soelaeman Soemardi explain that culture is all the work, taste, and creation of 
man 18. 
 
RESULT AND DISCUSSION 
The purpose of Islamic education 
The purpose of language is interpreted as direction, direction (direction) intended, intent, 
and demands (demanded)19. As for the context of education in general, the purpose of education 
as contained in the Sisdiknas Law is the development of the potential of learners to become human 
beings who believe and fear God almighty, noble, healthy, knowledgeable, capable, creative, 
independent, and become democratic and responsible citizens 20. Meanwhile, more specifically the 
purpose of Islamic education is to form noble morals, preparation of the afterlife, preparation to 
seek rizki, foster scientific spirit, and prepare the professionalism of the subject of education 
 
14 Muhammad Nur Shiddiq, “Rawi Khawarij Dalam Sahih Al-Bukhari,” Al-Bukhari : Jurnal Ilmu Hadis 3, no. 2 
(2020): 149–170, http://dx.doi.org/10.32505/al-bukhari.v3i2.1933. 
15 Syeh Hawib Hamzah et al., “PERKEMBANGAN PESANTREN DI INDONESIA (Era Orde Lama, Orde Baru, 
Reformasi),” Syamil (2014). 
16 Mahmud and Suntana, “Antropologi Pendidikan.” 
17 R I Undang-Undang, “Nomor 20 Tahun 2003 Tentang Sisdiknas Dan Peraturan Pemerintah RI Nomor 47 
Tahun 2008 Tentang Wajib Belajar,” Bandung: Citra Umbara (2008). 
18 Sidi and Setiadi, “Manusia Indonesia Abad 21 Yang Berkualitas Tinggi Ditinjau Dari Sudut Pandang Psikologi.” 
19 Pusat Bahasa Departemen Pendidikan Nasional, “Kamus Besar Bahasa Indonesia Versi Online.” 
20 Undang-Undang, “Nomor 20 Tahun 2003 Tentang Sisdiknas Dan Peraturan Pemerintah RI Nomor 47 Tahun 
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21(Roqib, 2016:40). Of all the goals mentioned, shows that every output of Islamic education must 
have comprehensive capabilities both in relation to the personal self and its relationship with 
others. Speaking of educational purposes, certainly can not be separated from the purpose of 
human life itself considering education is one of the determining aspects of the direction of human 
life. Allah swt said:"And  I did not create the jinn and mankind except that they serve Me (Q.S. al-
Zariyat). This verse explains that the purpose of Allah SWT to create people on the earth is nothing 
but to worship Allah SWT. Thus, all human activities including educational activities should be 
intended to worship Allah SWT, meaning that in doing educational activities should every human 
being have a purpose in his heart to expect ridla from Allah SWT. 
In the view of anthropology, every human being is not only a cultured being, but also has 
a tremendous advantage in creating it compared to other beings 22. In a sense every individual 
human being will be the determining factor of the birth of a culture. So if the existing aging is an 
educated human being, then most likely the culture that was born is also an educational culture. 
To give birth to an educated individual, of course, must go through a process called education. 
After human beings go through an educational process, it is expected that the human being 
achieves the goals that have been formulated by education in this case of course the objectives are 
nuanced Islam. Once the human being has achieved the educational goals that have been 
formulated, it should be applied in real life with other individuals who will eventually give birth to 
culture. 
 
Islamic Education Methods  
The method according to the Indonesian Dictionary has the meaning of an orderly and 
well thought-out way or based on a mature thought to achieve a goal (in science and so on), a 
systemic way of working to facilitate the implementation of an activity in order to achieve a 
specified goal or intent 23. In the context of Islamic education, the method is interpreted as the 
ways used in developing the potential of learners to achieve islamic education goals. The way is 
certainly not the core purpose of an educational activity, but rather how to be the determining 
factor of the success of an educational activity. In Islamic education, as stated by Abdurrahman al-
Naḥlawi (2010:167-233), islamic education methods are as follows: 1) education with al-qaṣaṣ  al-
Qur‟ānīand  alnabawī; 2) education with parables; 3) education with conscientiousness; 4) 
education with practice and practice; 5) education with  "ibrah and want‟iύah; 6) education with 
targīb and tarhīb. However, in this paper, the author will not discuss one by one the methods 
mentioned above. This is because in this paper, the author wants to emphasize on how 
anthropological views on Islamic education which meansnya includehow anthropological views 
on Islamic education methods. The method is simply interpreted as a way. So the question is how 
does anthropology view the ways of transferring knowledge from educators to learners? To be 
able to answer the question of course it is necessary to look again at the basic concepts of 
anthropology. If anthropology is seen as a science about humans, then perhaps it will interpret the 
method as a human way in its capacity as a cultured being in order to convey science in an 
educational activity. Thus, the method of education in an anthropological perspective will depend 
heavily on the local culture in which the human being is located. Human beings or a group of 
people in a strong Javanese culture certainly in providing teaching or education to their students 
will not be separated from the influence of Javanese culture. Even the Prophet Muhammad SAW 
has exemplified in his hadith on how to convey something material should look at the local culture. 
"It  was narrated from Anas, he said: "When the Prophet (s) arrived in Medina, the people had 
 
21 Moh Roqib, “Kontekstualisasi Filsafat Dan Budaya Profetik Dalam Pendidikan” (PhD Dissertation. Yogyakarta: 
unpublished, 2009). 
22 Mahmud and Suntana, “Antropologi Pendidikan.” 
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two days (Nairuz and Mahrajan) which were used as their day of fun in the time of Jahiliyah. Then 
the Prophet (pbuh) said: "Indeed Allah SWT has replaced the two days for kaliah with a better 
one, namely the eid al-Fitrandthe feast of Naḥr‟". 
In the hadith it is explained about his background that in Medina, before the Prophet 
(pbuh) emigrated, there had been two feasts used for fun in the jahiliyah era, namely nairuz and 
mahrajan. However, after the Prophet (pbuh) came to Medina, he did not immediately discard the 
culture, only that he was certainly on the revelation from Allah SWT replaced it with a holiday for 
Muslims namely Eid al-Fitr and Eid al-Adha. In this case the Prophet (pbuh) greatly appreciated 
the existing local culture and did not eliminate it, but only replaced the Jahiliyah tradition with the 
Islamic tradition. If it is analogous in the world of education, then it can be understood that Islamic 
education should also not necessarily change the existing culture in the local environment, but 
instead be used as a way or method of education and certainly adapted to the teachings of Islam. 
It is also similar to one of modern Western thought that is made with the view of scientific 
externalists who think that the ideas of science are shaped by external cultural influences. They 
assert that science does not appear objectively but appears subjectively and relatively (Mahmud, 
2012:147). 
 
Islamic education environment  
Although some scholars argue that the perfection of the Prophet Muhammad SAW does 
not come from his environment but from within himself on the guidance of his God, but if looking 
at the nature of basyariyah Prophet Muhammad SAW, of course the environment will be a very 
influential thing for his survival, especially to develop the potential that exists in him. Therefore, 
the educational environment will greatly affect the success rate of an educational activity, including 
Islamic education.  
Based on Noeng Muhadjir Environment or context can play a positive role can also be 
negative. Educational efforts need to actively set aside negatives or turn them into positives, or 
optimize positive roles and minimize negative roles (Muhadjir, 2003:4). Thus the environment 
should be created to support educational activities. For example, a school or other educational 
institution should be able to create a conducive environment for learning, so that students will feel 
comfortable following the lessons in it. In other understandings, the environment should be used 
as one of the considerations in order to organize an educational activity. The environment here is 
certainly not only a school environment that is notabene an educational environment, but other 
environments such as families and communities should also be able to support the success of each 
individual's education. The condition of the family and community environment will greatly affect 
the behavior of each individual. Moreover, the role of parents is the key to the success of education 
for their children. 
 
CONCLUSION 
Islam and anthropology have similar views related to Islamic education. These similarities 
are seen in the similarity of views on human concepts. Human beings as beings who have potential 
or fitrah are equally recognized by anthropology and Islam. Similarly, in educational activities, 
between Islam and anthropology also have some similarities that are certainly similar in terms of 
substance. 
Elements of education consist of educators, students, educational objectives, educational 
methods, and context / environment. Education should be adapted to the culture around. This is 
because in addition to anthropology wants that, it turns out that Islam also highly appreciates those 
who appreciate its culture, of course cultures that are not contrary to the principles of Islamic 
teachings. In the end, anthropology sees Islamic education as a human embodiment in preserving 
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